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SERMON X. 
BY REV. WILLIAM A. HAGADORN. 


“and the Angels which kept not their first estate, but left their own habitation, He hath reserved 
in everlasting chains, under darkness, unto the judgment of the great dag.’*—Jupx 6. 





Who were these angels? What was that first estate which they kept not, 
and that habitation which they left? What are we to understand by the 
chains, and the darkness under which they were bound? and what by the 


judgement of the great day, to which they were reserved ? 


Let us immediately proceed in the examination of these questions, so that 
we may the better understand the true import of our text. 

Who were the angels mentioned in the text? ‘The word angels, as it 
stands in the text, is translated from the Greek word ‘ angelos’; and your 
Greek lexicons will inform you, that the word angelos in Greek, is the same 
as the word messenger in English. In Matthew 11: 10,—in St. Mark 1: 
2,—and in Luke 7: 27, you may find that John the Baptist is called the 
messenger of God. In each of the passages [ have named, it is said of John 
the Baptist, ‘‘ this is he of whom it is written, Behold, I send my messen- 
ger before thy face to prepare the way before thee ;” ‘and, in each of these 
texts, the word messenger is translated from the Greek word angelon. John 
therefore was the angelon of God—the messenger referred to in the pro- 
phets. 

Now this same word angelon, which is translated messenger, in relation 
to John the Baptist, is translated angels, and applied to certain apostles, in 
the 2d epistle of Peter, where the apostle speaks of angels, who sinned and 
were cast down to hell. It cannot be denied, that if the word angelon is 
properly translated angels, when applied to these apostles, it ought also to 
be so translated, in relation to John ; and he would then be called the angel 
of God. Or, ifthe word is properly rendered messenger, when applied to 
John the Baptist, it ought to be translated messenger, also, when applied to 
the apostles mentioned by Peter, and likewise to those mentioned by Jude, 
in our text. 

Again. In 2d Corinthians 12: 7, the apostle Paul, alluding to some 
bodily infirmity under which he labored, states that there was given him a 
thorn in the flesh, the messenger of satan to buffet him, lest he should be ex- 
alted above measure. In the original, the phrase is ‘ angelos satan.’ The 
same word angelos, which is here used to express some physical disease, or 
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bodily infirmity, is translated angels in our text, and applied to apostate 
messengers, or those who had proved faithless to their duties. 

Again. In Luke 7: 24, the messengers of John who had been sent to 
inquire of Jesus, are called in the original the angelon of John—the same 
word that is translated angels in the 2d epistle of Peter, and messenger in 
relation to John, as the messenger of God. We are constrained to say, from 
these evidences, that if the translators had alw ays rendered the word angelon 
as in the epistle of Peter, we should not only have it that John was the an- 
gel of God, but that the disciples whom he sent to inquire of Jesus were the 
angels of John the Baptist—and they were truly so. 

In Luke 9: 52, we read that Jesus sent messengers towards Jerusalem to 

make ready for him : and did you ever suppose, brethren, that these messen- 
gers were supernatural beings? They are called ‘ angelons’ in the origin- 
al, and if this word implies holy or supernatural beings, we must allow “the 
same construction of it, where we find it applied, in the 2d chapter of James, 
to the messengers of Joshua. In the book of Joshua, these messengers are 
called ** spies.” ‘They were sent to ** view the land” and * spy secretly” at 
Jericho, to facilitate the design of their commander upon that city.—And 
are we to suppose these spies to have been any thing more than men, be- 
cause the apostle James has denominated them angelons of Joshua? The 
truth appears to be, that the words angelo, angelos, angelon aid angelons, 
are applied to men employed as messengers, without regard to the nature of 
their employment, or whether they are employed by their Creator, or by 
their fellow men. And, although the word angelos is sometimes applied, as 
in Corinthians, to physical infirmity, and, as in our text, to apostate messen- 
gers; yetin various places, we find the same word applied to the angel 
Gabriel, and We are thus authorized to conclude, that angelos is a term de- 
noting messengers, and that itis applicable, either to the messengers of God, 
or the messengers of men. 

But there is another, and perhaps a more satisfactory mode of under- 
standing the meaning of the word angels, than that of recurring to the ori- 
ginal scriptures. If, by referring to our English versions of the New-Testa- 
ment, we discover that the term angel is applied to men, we shall have good 
authority for the opinion that the same word may signify men in our text.— 
And, if we find that the word is generally applied to men, acting either as 
messengers or priests ; we will at least be at liberty to say, that the word, 
as it occurs in the text, may signify unfaithful priests. 








In the 2d and 3d chapters of Revelation, the word angel is used seven 
times, and applied indiscriminately to the ministers of the seven churches of 
Asia. Some of these ministers are applauded for their fidelity, and some 
are rebuked for their unfaithfulness, but they are all addressed as angels of 
the churches to which they ministered. ‘These churches were situate in 
Ephesus, Pergamos, Sinyrna, Thyatira, Philadelphia, Sardis and Laodicea. 
The angels, or ministers of five of these churches, are pronounced true and 
faithful ; they, therefore, cannot be implied in our text, because the angels 
mentioned in our text, were neither true nor faithful—-they ‘ kept not their 
first estate, but left their own habitation.”” But the churches of Sardis 
and Laodicea were under the apostleship of unfaithful ministers. 'These 
ministers are represented as having a name that they lived, while they were 
dead ; and because they were dead, He that stood in the midst of the seven 
candlesticks, was heard to say that He would spew them out of his mouth.” 
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Such were the angels or ministers of Sardis and Laodicea. ‘They were un- 
faithful to Him whom they professed to serve. They kept not their first es- 
tate, but left their own habitation. 

Perhaps it would be speaking without sufficient authority, to say that the 
angels or ministers of these two churches were particularly or exclusively al- 
luded to in our text; but it is sufficiently established, from the testimonies 
we have produced, that the text does not alludé to supérnatural beings, but 
to unfaithful servants among men. 

Secondly. Weare now to inquiré concerning the “ first estate’’ of the 
angels mentioned in our text. What are we to understand from this ?— 
Shall we indulge our poetic imaginations in the commonly received paradox 
—of HOLY FALLIBILITY and sINFUL PERFECTION ? Let us consider for a mo- 
ment what kind of holiness and perfection it was, from which these angels 
fell. Weare frequently told that these unfaithful servants of God, were cre- 
ated holy and perfect. Can this be true? By what process then, did they 
become so unholy and imperfect ; and withal, so foolish and presumptuous, 
as to take up arms against the Almighty ? What daring and ridiculous fol- 
ly must have instigated these perfect beings to a revolt, thus wicked and un- 
grateful! Were they thus thankless to tlieir great Benefactor for the inestima- 
able gift of holiness and perfection ? What could be added to so perfect a 
gift as that of perfection ? Created perfect, above desire, and consequently 
above temptation, how could they have been tempted; and without being 
tempted, how could they have transgressed ? O, what a labyrinth of incon- 
sistency does this view of the subject involve ! Could not the perfection of. 
holy beings and the blessed influence of a holy place, keep the holy beings 
from the power of temptation ? 

But where do we learn that holy beings ever made war against a holy God ? 
The opinion, full of absurdity as it is, has obtained an extensive reception in 
the Christian world. It is time that its origin be distinctly known and point- 
ed out, so that the sacred Bible be freed from the odium of giving a sanction 
to such monstrous incoherencies. | 

The idea of the angels of heaven having rebelled, and been cast out and | 
transformed into angels of darkness, is a profanation of the name of heaven 
and of perfect beings, and has no authority in the Bible. Itis the mytho- 
logical subject of Milton’s Paradise Lost ; a poem which, notwithstanding © 
its truly Heathenish character, has become, to a great extent, a foundation 
for doctrines more popular than even the sure promises of God. 

But does not our text authorize the opinion that holy beings have fallen ? 
No indeed, our text does not allude to the angels of heaven. It speaks of 
beings imperfect like ourselves ; beings to whom duties had been entrusted, 
and they had proved unfaithful and unw orthy of their trust. If, like the an- 
gels of Sardis and Laodicea, they had been entrusted with ministerial duties, 
those duties might be considered their first or primary estate ; and any neg- 
lect of such duties might, without the least difficulty of construction, be call- 
ed a departure from their first estate. 


The angels or ministers of the seven churches of Asia, among all the du- 
ties committed to them, had one duty to perform, which was of primary im- 
portance, and could not be neglected without a relinquishment of what con- 
stituted their first duty. They had been instructed in a knowledge of those 
good tidings which it must have been their joy to contemplate and make 
known. They had been placed in their several stations, for the purpose of 
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preaching the Gospel, and if some of them neglected this duty, their neglect f 
might have been styled by the apostle an abandonment of their first estate, 
or of their own habitations—because they had no other trust committed to 
them of equal importance. The good tidings which they were sent to pro- 
claim, constituted a treasure, and because it was their chief treasure, it might 
be called their first estate. 

But the language of our text is not exclusively applicable to the ministers 
of Sardis and Laodicea. It is designed to apply to every unfaithful servant 
of God. ‘To whomsoever talents have been given and misapplied, or hid 
in the earth, the words of our text may properly be applied. They leave 
their own habitation, they keep not their first estate, of whomsoever it may 
be said, that they have neglected their spiritual gifts, and failed in the per- 
formance of their spiritual duties. The knowledge of the truth, my dear 
brethren, is no trifling bestowment. It is an immense treasure, the value of 
which cannot be computed by figures. I appeal to you, my believing friends, 
who trust in the great salvation: [ ask yor whether | speak too highly of 
that knowledge which constitutes your chief happiness, when | call it your 
chief treasure, your first estate ? 

Now it must be acknowledged that God alone is the giver of this spiritual 
blessing ; for we are told that ‘ every good, and every periect gift, cometh 
aown from the Father of lights, with whom there is no variableness. nor sha- 
dow of turning.”” And we know of no greater gift than that of knowledge. 
Our blessed Saviour hath declared that eternal life consists in the knowledge 
of God and of Christ. ‘This is the treasure, the first estate which the Holy 
Spirit hath bestowed on as many of us as know the Lord our God, and the 
Lord our Redeemer.  [t was this same gift, in a greater or less degree, that 
was entrusted {9 the angels or ministers of the seven churches mentioned in 
the apocalypse: and this is the gift, the treasure, the estate, the chief treasure, 
the first estate, to which our text alludes. It was not a temporal estate, con- 
sisting of gold and houses, and lots of ground—it was not a local patrimony 
that these messengers kept not. The habitation they left was not a tempora! 
dwelling, such as might be purchased for money. It was a spiritual treasure: 
and, because it was more valuable than temporal things, it might properly 
be termed their * first estate’’—iheir chief possession. 


[am aware that some will be disposed to say that it is impossible to fall 
back from a knowledge of the gospel. The idea of humaminfallibility has 
obtained much prevalence among our Calvinistie brethren—those who con- 
tend for what is termed the final perseverance. But I have known several 
instances among those who strenuously maintained the doctrine of final per- 
severance, and applied it to themselves, when the perseverance has been so 
frail and inconstant that they have relinquished their tottering system and ob- 
tained a true faith in “ the living Ged, who is the Saviour of all men,” and 
even then, so frail is human nature, they may not be in the enjoyment of an 
irrelapsable faith. It is indeed true, that | never knew an instance of re- 
lapse, from the faith of the living God. [know that men are daily leaving 
the ways of darkness and coming to the light of the Gospel; but I never knew 
one to goback. I never knew one who believed in the great salvation, ev- 
er to go back, and re-embrace the doctrines of partialism. But | do not say 
that such dereliction is impossible. Indeed, the apostle Paul, in his epistle 
to the Galatians, and also to the Hebrews, speaks of a falling back on the 
part of those who had been ‘“ once enlightened, and had tasted of the heav- 
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enly gift, and been made partakers of the Holy Ghost.’’ He speaks of their 
“ turning again to the weak and beggarly elements to which they desired a- 
gain to be in bondage.” 

If they ** who were once enlightened,”’ may thus fall back into darkness and 
bondage ; then, “‘ let him that standeth take heed lest he fall.”’ Let him 
assiduously improve the talent wherewith he 1s entrusted, that when his Lord 
cometh, it may not be taken from him, and he himself cast into outer dark- 
ness—into that darkness, where, because there is no light, no hope, no sal- 
vation, ** there is weeping and wailing and gnashing of teeth.” If we have 
faith to believe in God, and to trust in his salvation, we ought to be thank- 
ful for the blessing, but it ought not to make us presumptuous and proud.— 
Because we know that as our * faith is the gift of God,” God may take it 
from us, if we prove unworthy to retainit. 

Faith, my beloved friends, is not an innate virtue. It is not that which we 
can hold or relinquish at pleasure. It is a blessing conferred upon us by 
the Great Author of blessings, and we ought to hold it usa precious deposit, 
without which we could not be happy. The bondage of unbelief, and the 
misery by which that bondage is accompanied, is but the opposite of faith.— 
The bondage and the misery of unbeliefand despair, may be well represented 
by chains and darkness. ‘The chains by which the mind is bound, and the 
darkness of. despair in which the mind is miserably enveloped, while in a 
state of unbelief, constitute the torments and the oppressions of every soul, 
to whom faith is a stranger. 

Such is the condition described in our text, as the portion of those who 
kept not their first estate. They were “ reserved in everlasting ¢hains, un- 
der darkness, unto the judgement of the great day.” 

** Unto the judgement of the great day?” And what must be their situa- 
tion then? What then must become of the everlasting chains These ques- 
tions shall be attended to, and we shall then see, from the apostle’s own teé- 
timony, that they are to be set at liberty ; when judgement is fully executed 
upon them, they are to be bound no longer. Will it be said that the chains, 
because they are called everlasting, must therefore eternally bind down their 
victims under darkness ? Why then, does the text limit their endurance, * un- 
to the judgement of the great day?” If the phrase ‘ everlasting chains,”’ 
implies endless bondage, we will be at a loss to find a meaning for the con- 
cluding clause of the text.—Because, if the party be already sentenced to 
an endless doom, the judgement of the great day could not alter their destiny, 
and either abridge or extend the duration of their bondage. 

The bondage implied in the text cannot be considered as a physical bon- 
dage—because, if it is even understood as relating to infernal spirits, it 
would be absurd to suppose them literally manacled and chained. We can- 
not suppose that literal chains were requisite to bind refractory spirits which 
have neither flesh nor bones, nor can we suppose that the text implies e lite- 
ral chaining of beings possessing material forms, to which chains and mana- 
acles might be applied. ‘The text evidently signifies a mental and not physi- 
cal bondage—a bondage of the mind, and not of the body. It means a state 
of spiritual bondage under spiritual darkness, everlasting, ever-during, or un- 
remitted, ‘* unto the judgement of the great day.” 

It will be conceded that the words * judgement of the great day,” signi- 


fy a day of judgement—a great day of judgement. A day of judgement 
is frequently mentioned in the New as well as in the Old Testament.— 
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A day in which God should judge the world, by His Son Jesus Christ, 
whom He hath appointed the Judge both of the quick and the dead.— 
Now let us inquire, when was, or is, this great day to take place? I will 
call your attention to a few of the testimonies of our blessed Saviour, in re- 
lation to this question. In Matthew 16: 27, Jesus said to his disciples, 
** for the Son of Man shall come in the glory of his Father, with his angels, 
and then He will reward every man according to his works.’”? This com- 
ing of the Son of Man, in the glory of his Father, to reward every man ac- 
cording to his works, can mean nothing else but the day in which Christ 
should judge the world. This surely must be admitted. When Christ 
shall reward every man according to his works, then every man must be 
judged. But, to what period shall we look for the accomplishment of this 
judgement? ‘Thisis an important question, and it is to be decided, either by 
the testimonies of the Bible, or by the prejudices of those who make up their 
opinions without the Bible. Immediately after our Saviour had told of His 
coming to judgement, He distinctly asserts that His coming should be in the 
very age and generation then existing. He declared to those who stood and 
hearkened to his words, that some of them should not taste of death till he 
came. See Matthew 16: 28. ‘ Verily I say unto you, there be some stand- 
ing here who shall not taste of death till they see the Son of Man coming in 
his kingdom,” 

David declares in the ninth psalm, that God ‘“ hath prepared His throne 
for judgement.’’ And Jesus hath said, as recorded in John 12: 31; ‘** Now 
is the judgement of this world, now shall the Prince of this world be cast 
out.’ These words of Jesus are true, and they were spoken more than 
seventeen hundred years ago. And if the judgement day had then com- 
menced ; is it right for us to say that the great day of the Lord, the day of 
judgement, hath not yet dawned upon us? 

The apostle Peter assures us, in his sermon to Cornelius, that the Lord 
Jesus was ordained of God to be the Judge of the quick and the dead, and 
the same apostle, in the fourth chapter of his Ist general epistle, declares that 
Jesus Christ is ready to judge the quick and the dead. Why then shall the 
judgement be delayed? ‘God hath prepared His throne for judgement.” 
He hath ordained His Son as the Judge of quick and dead. We are assu- 
red by the apostle that Christ is ready to judge them, and the great Judge 
Himself declares, ‘* Now is the judgement of this world,’’—and all this in 
addition to the testimony of Jesus that He would come, before some who 
then heard Him should taste of death, and would then reward every man 
according to his works. 

These testimonies assure us that the judgement began in the apostolic age. 
When Jesus arose gloriously from the tomb and ascended triumphantly to 
heaven, and took his seat on the mght hand of the Majesty on high; then 
was the throne of judgement prepared, then did the judgement day begin.— 
Then were all nations assembled before Him, and they are yet before his 
judgement seat, receiving at his hands, It is the same with God whether 
the judgement day consist of twenty four hours or of as many centuries, for 
the apostle Peter has said that “t one day is with the Lord, as a thousand 
years, anda thousand years as one day.” And it is worthy of remark, that 
ihe apostle made this declaration in reference to the day of judgement.— 
2d Peter 3: 7, 8. 


We will now endeavor to pass hastily through the remaining part of the 
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epistle, and endeavor, as we proceed, to learn what kind of judgement the 
great Judge administereth in this day of his power and his judgement. 

‘* Even as Sodom and Gomorrah, and the cities about them in like man- 
ner, giving themselves over to fornication, and going after strange flesh, are 
set forth for an example, suffering the vengeance of eternal fire. Likewise 
also these filthy dreamers defile the flesh, despise dominion, and speak evil of 
dignities.”” The eternal fire mentioned by the apostle, alludes to the con- 
tinual burning of the soil where once stood the cities of Sodom and Gomorrah. 
It is said that this soil continued to burn for a term of two thousand years. 
The phrase, in the original, is aionian fire, and signifies constant burning, 
without regard to any period of duration. 

The epistle of Jude, from the first to the last verse, consists of a strong 
and severe exposition and censure of the opponents of the common salvation. 
The epistle is introduced with an earnest commendation of the doctrine of 
the common salvation, and an exhortation to the brethren that they should con- 
tend for the faith. ‘The apostle then proceeds to guard his brethren against 
the devices of those who oppose the common salvation. He anticipates 
their wily arguments, and detects their wicked sophistry. ‘ Ungodly men, 
(saith the apostle) turning the grace of our God into lasciviousness, and de- 
nying the only Lord God, and our Lord Jesus Christ.”” The meaning of 
these words cannot be easily misapplied. ‘They that are ungodly, are unlike 
God ; for God is love. They turn the grace of God into lasciviousness, who 
declare that a promulgation of the divine nature and grace, is calculated to 
make men wicked and lascivious. They deny the only Lord God, and our 
Lord Jesus Christ, who deny the blessed attributes of the Deity, and reject 
the Saviour of mankind. 

Such are the men of whom the apostle speaks throughout this epistle, 
‘* Woe unto them, (saith the apostle) for they have gone into the way of Cain, 
and ran greedily after the error of Balaam for reward, and perished in the 
gainsaying of Core. ‘These are spots in your feasts of charity when they 
feast with: you, feeding themselves witheut fear ; clouds they are without wa- 
ter, carried about of ‘winds ; ; trees whose fruit withereth, without fruit, twice 
dead, plucked up by the roots, 

Raging waves of the sea foaming out their own shame ; wandering stars, 
to whom is reserved the blackness of darkness forever. And Enoch also, 
the seventh from Adam, prophesied of these, saying, Behold the Lord cometh 
with ten thousand of his saints, to execute judgement upon all, and to con- 
vince all that are ungodly among them, of all their ungodly deeds which they 
have ungodly committed, and of all their hard speeches which ungodly sin- 
ners have spoken against him.’ 

Here the apostle has furnished us with a testimony which places his opin- 
ion of the judgement of which he spake in a perspicuous light. In this com- 
prehensive chapter, Jude has first testified of the common salvation: Se- 
condly, he has exhorted his brethren to contend earnestly for their faith :— 
Thirdly, he has exposed the character and the machinations of those who 
are opposed to the common salvation: Tourthly, he hath spoken of some, 
as being reserved in chains under darkness unto the judgement of the great 
day. the period when Jesus should judge the world ; and, Fifthly, he hath de- 
scribed the very nature of the jud:e:ent by which they were to be judged. 

It would be sceptical i in the extreme, to reject the apostle’s own defi- 
nition of his own language. Afier speaking of the judgement of the great 
day. he had an unquestionable right to explain his meaning, and inform us 
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of the nature of the judgement to be administered. This the apostle hae 
done in the 14th and 15th verses. 

Brethren, do not object to this testimony, because it is repugnant to the 
doctrines of your church. If it were not true, the apostle would not have 
asserted it; and though it may not agree with your creeds, it is not the less 
true on that account. There is probably something novel to you, in the idea 
of a judgement that is to result only in the conviction of the understanding 
of the adjudged party. You are accustomed to hear the judgement of 
Christ described as a most terrific and frightful inquisition. The eloquence 
of false prophets is continually employed in portraying the horrors of the 
judgement seat, and the miseries, the endless, intolerable miseries, to be in- 
flicted by a Judge whose nature is love, and the decisions of whose justice 
must be conformable only with the justice of his nature. It is Him who 
cometh to execute judgement. He cometh to do the will of his Father: and 





it is his Father’s will that ** all shall be saved, and come to the knowledge of 


the truth.”” He therefore cometh to execute judgement upon all, and to 
convince all that are ungodly among them, of all their ungodly deeds which 
they have ungodly committed, and of all their hard speeches which ungodly 
sinners have spoken against him. 

The judgement mentioned in the text is now progressing ; even at this 
moment, brethren, while I am addressing you, Christ is judging you, and 
éalling you to an account forthe hard speeches which you have spoken 
against him. Ifyou have not already felt the searching ordeal of his most sure 
and penetrating justice, let me entreat you to submit now to the trial. Have 
you not used hard speeches against his character, and against his pretensions 
asa Saviour? Have you not represented him as faithless to the trust his Fa- 
ther had reposed in him? Have you not represented him as unable or un- 
willing to finish the work his Father hath given himto do? You know it is 
testified of him, that the Father sent him to be ‘* the Saviour of the world,” 
and have you not represented him as either a partial or an inefficient Sa- 
viour? When youhave spoken of him as a Judge, have you never repre- 
sented him as vindictive and tyrannical in his justice? If you have 
represented him either as a partial Saviour, or a vindictive Judge, you 
have spoken hard against him, and it is required of you that you acknowl- 
edge your transgression and sin nomore. For we are told that * if we con- 
fess our sin, he is faithful and just to forgive us our sins, and to cleanse us 
from all unrighteousness.” 

It is the blessed tendency of his justice to convince us of our sins ; and if 
we have denied his grace, and spoken wilfully against him ; His judgements 
will reclaim us, will cause us to know him, against whom we have spoken 
perversely, will cause us to know him as the “ chiefest among ten thousand, 
and altogether lovely.”—And when we thus know the Lord our Saviour, 
we will not find it in our hearts to speak evil against him, or knowingly to 
transgress his will. 

A knowledge of God and of Christ, is the one thing needful. All other 
knowledge is of trifling moment in comparison with this. This is a knowl- 
edge that is calculated to ensure our happiness, and under every vicissitude in 
life, to give uspeace. How ardently then should we seek for this knowl- 
edge !—And, in seeking for it, we should pray that God would direct us and 
bring us to a knowledge of Himself, and of his beloved Son. Grant, O God, 
that we may thus seek to know Thee, until we shall be instructed, and com- 
forted by thine own Spirit, and live eternally according to thy will. 
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The Gospel Advocate would have been 
attended to this week, had the editor return- 
ed from Philadelphia in season. This un- 
pleasant duty will be performed in our next. 





Gospel Advocate and Religious Inquirer. 

The editor of the Gospel Advocate is re- 
spectfully solicited to name the authority on 
which he predicates the charge against me 
in his paper No. 4, Feb. 21. The editor of 
the Religious Inquirer is also requested to 
acknowledge or deny, unequivocally, in the 
Fourth number of that paper, any participa- 
tion in the calumny to which the former ed- 
itor has given currency. The charge is, that 
I sold the Inquirer for a Lance sum, and 
that I now endeavour to make it worthless. 
A full and fair statement is al! I demand, and 
if life and health are spared, it wi// appear. 

March 7. R. CANFIELD. 





‘* He that believeth on the Son hath ev- 
erlasting life,””-—not he that believeth on an 
omnipotent devil. 





If nine-tenths of the human family are 
lost in consequence of the coming of Christ, 
would it not be more proper to call Jesus the 
Damner of the world, than its Saviour? 





If ignorance is the cause of crime, will not 
sin be finished when all shall know the Lord 
from the least even unto the greatest ? 





Some people affirm that they are willing 
to be damned for the glory of God.—Now 
suppose the Almighty should send those to 
hell, who are perfectly willing to go there, 
and save those who are not unwilling to be 


happy. 





If the fear of an endless hell as surely 
leads to repentance as the goodness of God, 
why did not the apostles use it in their 
preaching? 


1f the Old Testament teaches an endless 
existence, how were life and immortality 
brought to light by Jesus Christ? And if not, 
how shall we account for the fact, that many 
still aver, endless punishment is recognized 
in that book? 





Paul says—‘‘I have not shunned to de- 
clare unto you Au the counsel of God.” 
How will the orthodox D. D.’s account for 
the fact, that the word ‘hell’ is not to be 
found in any of his epistles? 





DEDICATION. 

On Sunday morning last, the Universalist 
Church in Grand street, lately occupied by 
the Episcopalians, was dedicated to the ser- 
vice of ‘* the living God, who is the Saviour 
of all men.” The services were as follows: 
Introductory and Dedicatory prayer, and 
reading select portions of Scripture, by Rev. 
B. Bates ; Sermon by Rev. T. Fisk; con- 
cluding prayer, by Rev. A. C. THomas.— 
Notwithstanding the unfavourable weather, 
a very large concourse of people gave their 
attendance. The day will long be remem- 
bered by all who were present. The pros- 
pects of the Society are flattering in the ex- 
treme. The ehurch has lately been fitted 
up in aplain and beautiful manner. It is sit- 
uated upon the highest ground in Grand, 
near Division street, and the location is one 
of the most pleasant in the city of New- 
York. 





The Editor of the Religious Inquirer says 
—‘* We ourselves have had some cause of 
dissatisfaction......against the Editor of the 
Gospel Herald.”” Will Mr. R. be kind 
enough to state, explicitly, what it is?—and 
also what he means by “‘ an effort to forestal 
public patronage?” 


Some persons calling themselves Univer- 
salists affect to believe that the Kennebec, 
York, Cumberland, and Oxford Associations, 
have acted prematurely in withdrawing fel- 
lowship from Mr. Kneeland. What! Univer- 
salists act prematurely in withdrawing fellow- 
ship from one who denies (in his preaching) 
the existence of Almighty God, and the au- 
| thenticity of the Scriptures? 
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The orthodox in the city of Philadelphia, 
some months since, commenced building two 
additional churches, but have been obliged 
to stop for want of funds. No sooner was 
this fact known, than the 2d Universalist 
Society chose a committee to purchase them. 
We hope they will succeed,—for at present, 
such is the flourishing state of our cause in 
that city, that hundreds are obliged to go 
away from the other two churches, almost 
every Sunday evening, finding it impossible 
to get in. 








COMMUNICATIONS. 





Mr. Editor—The following anecdote was 
related to me some time since, by a highly 
respected friend. I know not whether it 
has ever been published—even should it 
have been, it may probably be worthy an 
insertion in the Herald. ead 

JACOB AND ESAU. 


An eccentric Universalist minister rode up 
to a house by the way-side, and prefaced a 
request for a glass of water, thus :—‘* My 
, a Universalist min- 











name is 

ister; I came from , and am on my 
way to , Where I have appointed a 
meeting.” After having obtained his re- 


quest, the following dialogue, between him 
and the woman of the house, ensued : 


Woman. As you are a Universalist minis- 
ter, you can probably tell me something 
about Jacob and Esau. 

Preacher. Why what about them? 

W. We read that Esau sold his birth-right 
for a mess of pottage. 

P. Well, what do you understand by his 
birth-right? 

W. O his soul, of course. 

P. Well, Jacob bought Esau’s soul, did 
he? W. Yes. P. And paid for it? W. Yes. 

P. Of course Esau’s soul belonged to Ja- 
cob, by right of purchase? W. Yes. 

P. Where did Jacob go when he died? 

W. To Heaven. 

P. And where did Esau go when He died? 

W ToHell. 

P. Now only see what a handsome situa- 
tion you have got them in—Jacob in Heaven 
with rwo souls, and Esau in Hell without 


any!! 
—e— 
A WORD TO UNIVERSALISTS. 
One who spoke the words of wisdom said, 
“[ must work while it ie day,” assigning as a 


reason for so doing, that ‘the night cometh, 
when no man can work.” If Universalists in 


this city have any disposition to work, there is 
at present, emphatically, a pay for their ex. 
ertion. 

I recently took up the “ ApvENTURER,” a 
a work of deserved celebrity, and was very for- 
cibly impressed with a conviction of a lament- 
able truth contained in a shert ragraph, in 
No. CX}. I had no sooner read the c osing 
sentence of the paragraph, than my mind re. 
verted to the present condition of the Univer. 
salist connexion in New-York. The absolute 
necessity of religious exertion, and of concert 
in action, at the present (ime, so pregnant with 
events which, in the judgement of reason and 
prudence, must make for, or against this con- 
nexion, according to the measures pursued, or 
the opportunity neglected, that my concern 
for the good cause operated in a manner in- 
voluntarily, and I could not help applying the 
moral, or pith of the argument to the present 
emergency. The ADVENTURER says, 


« To strive with difficulties, and to conquer 
them, is the highest human felicity ; the next, 
is to strive, and deserve to conquer; but he 
whose life has passed without a contest, and 
who can boast neither success nor merit, can 
survey himself only asa uselesss pillar of exis. 
tence; and if he is content with his own 
character, must owe his satisfaction to inten- 
sivility.” 

There is truth enough in the foregoing quo- 
tation, should it hit a man fairly on the head, 
to knock him down. What character shall 
the next generation of Universalists in New- 
York, award to their immediate predecessors, 
if a majority of them shall now take refuge in 
INSENSIBILITY, and find no argument to de- 
fend their moral stupor, save the felicity which 
results from inaction, and the safety which is 
found in retreating on the appearance of diffi- 
culties? Let every Universalist who looks 
back from the plough, beware, lest posterity 
write his EPITAPH! 

As for Pseudo-Universalists, it would be a 
waste of time to notice them. Those that 
are TRUE, will give evidence of their zeal and 
sincerity, by their constancy in times of diffi- 
culty and danger, and their readiness to up- 
hold and defend the sacred truths of their pro- 
fession. It isin seasons of PERIL, that the 
Patriot, whether in the cause of his country, 
or his God, is seen moving in the foremost 
rank, and facing danger and difficulty while 
the fairweather partizan is hiding himself be- 
neath the rubbish of his former pretensions. 

There are difficulties in the way, granted; let 
us unite,and PUT THEM OUT OF THE WAY! 
It will cost time and money to remedy all the 
/evils which now press upon the Universalist 
| connexion in this city—granted. ‘ Take Time 
| by the forelock,’’ and there will betime enough 
for every thing. Devote only one half as 
much money as Universalists can spare, with- 
out sustaining any injury, and there will be 
more money than the exigence requires. 

Brethren, there are difficulties to overcome. 
The greater the difficulty, the more honora- 
ble the victory. Let it be our felicity, to con- 
quer the difficulties of our times. Let us leave 
an example for our posterity, our successors 




















AND UNIVERSALIST REVIEW. 


91 








in principle, which shal] stimulate them to 
vigorous exertion in the cause of truth ; and 
not disgrace our calling, by running away at 
the appearance of danger, like cowards, but 
with a determination to conquer, or perish ; 
set an example to future generations, that they 
shall not blush when they read the history of 
their religious progenitors. Sound the tocsin 
of Truth! Letevery true Universalist rouse 
himself, and speak to his neighbor of the impor- 
tance of being FAITHFUL in the cause of 
Truth. HENRY FITZ. 
--»» @BO~-- 


Mr. Eprror—As you have published 
certain resolutions in your last number, in 
which my name is used, and which, remain- 
ing uncontradicted, would be calculated to 
injure my public character, I wish to be per- 
mitted to communicate to the public, thro’ 
the same mediuin, the following statement 
of facts, viz : 

1. I have ever believed, since I arrived to 
years of discretion, and do now believe in 
the existence of One Supreme Intelligence 
—a being of infinite wisdom, power and 
goodness ; and have never said, either pub- 
licly or privately, to my knowledge or belief, 
any thing that even implied to the contrary : 
nor am I aware of having said any thing 
which could conststently be so construed. 

2. I have used the best arguments of which 
Iam capable, after reading must, if not all, 
the best writers on the subject, in favour of 
the doctrine of the resurrection ; and, at the 
same time, candidly stating the objections, 
or at least some of them,which might be, and 
even are, raised against it; and I have not 
been aware that the objections outweighed 
the arguments; but have ever supposed that 
the arguments preponderated in favor of the 
truth of the doctrine in question. But if it 
is otherwise, it is not my fault; it must be 
because either the fact- are not true on which 
the doctrine in question is luilt, or else they 
have become so obscure, through the lapse 
of time, that they cannot now be very clearly 
substantiated. 

3. As to the ‘‘authenticity of the Bible,” 
I candidly acknowledge that, with Dr. Lard- 
ner and others, some of the most learned 
men who have written on the subject, I 
doubt the authenticity of some books ; I ad- 
mit the possibility, and even probability, of 
interpolations in others ; and hold that each 
and every individual has an undoubted right 
to read, construe, and understand the Scrip- 
tures for himself; and that there is no autho- 
rity to call any one to an account for so do- 
ing. Hear both sides, and then judge. 

ABNER KNEELAND. 

New-York, March 2, 1829. 


RemMarRKs.—The above from Mr. Kneeland, 
is inserted at his request. We have but little 
‘o say on this unpleasant subject. We know 








not where Mr. K. finds evidence of the doc- 
trine of the resurrection, except it be in the 
Bible. Now, if Anne Lee’s Shaker Bible is 
as worthy of credit as the one in common use, 
our foundation for such a belief cannot be very 
strong. Mr. K. has said that “ he believes in 
no God but nature, and that when he dies 
there will be an end of him.” If these are 
“the best arguments” he can use to prove the 
existence of “ One Supreme Intelligence,” and 
the truth of “‘ the doctrine of the resurrection” 
—he must be aware that the objections po 
“outweigh the arguments.” We have done 
with this subject, we trust, forever.—EDITOR. 
@::@ 
HAPPINESS OF A FUTURE STATE. 

The idea of the future misery of those who, 
while clothed with mortality, were near and 
dear to us as our own souls—our fathers, mo- 
thers, sisters, brothers, and friends—is most 
horrible! No person who is not utterly devoid 
of the kind feelings of sympathy implanted by 
our Creator in the hearts of his children, can 
look upon the misery--and that but momentary 
—of any of his fellow beings, without sorrow— 
and can it be supposed that his feelings of 
commisseration will be less acute in a future 
mode of being, than they are in the present? 
If not—if in the abode of the blessed we behold 
the misery of any of our fellow creatures, will 
we not be miserable? 

But then we are told—and I speak not from 
hearsay—I have been told that those fine feel- 
ings of compassion will be taken from us in 
the world to come; that we shall be so changed 
as to look on misery with complacency—nay, 
that we shall look from the “ battlements of 
heaven” on the interminable agony of our 
nearest and dearest friends with pleasure, and 
shout a loud “ Amen !” to their unending dam- 
nation ! 

What ! is Heaven such a place as this? Will 
the Paradise of God change us from men to 
demons? If it be so, I pray that God, in His 
infinite mercy and compassion, will never per- 
mit me to enter the New-Jerusalem! I pray 
that He may not raise me up in the resurrec- 
tion, but suffer me to sleepon in the dreamless 
slumber of death! 

Changed! ay, changed—such a change as 
the imaginary Devil might desire. Such a doc- 
trine is verily, in the language of Paul, one of 
the “doctrines of devils.” It cannot be--nay’ 
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is not believed, save by those who, in the em- 
phatic reproof of the apostle, are “ without 
natural affection.” 

Yet, if endless cruelty—I cannot call] it pun- 
ishment—does not add to the happiness of the 
SAINTS, of what use is it? Can it benefit the 
creatures upon’whom it is inflicted? Certainly 
not. Can it enhance the enjoyment of the 
Most High? Certainly not--for He is already 
perfect—He can neither be increased in happi- 
ness, nor diminished in enjoyment. If this be 
so—if His happiness cannot be enhanced by the 
misery of the damned, can it glorify Him?— 
The Bible says—‘‘ Whoso offereth praise glo- 
rifieth me.”” Will the damned praise God? 
Certainly not—for they have received nothing 
at his hands worthy of praise. And believers 
in endless misery tell us that the damned will 
blaspheme God to all eternity. Can blasphemy 
glorify Him? 

But then we are told that they will praise 
Him for His justice. Justice! Endless misery 
just! Butsuppose we admit it. What is praise? 
Is it not a thanksgiving for benefits received? 
Will the damned receive any benefit at the 
hands of God? 

And once again—Did you ever see a truly 
grateful man—offering praise to his benefactor 
—but what was a happy one?’ What then re- 
sults from praising God for His justice? Misery 
has disappeared, like the mists of the morning 
before the rays of the sun—and in its stead is 
found the bright beamings of unalloyed enjoy- 
ment. A. C. T. 





Br. Stephen R. Smith, of Clinton, N. Y. 
has requested the ministers or clerks of Uni- 
versalist Societies in the state of New York, 
to furnish him with all the historical infor- 
mation in their power concerning their sev- 
eral Societies. His object is, to obtain the 
necessary documents for a succinct History 
of Universalism in this state, which may be 
expected hereafter to appear in the Utica 
Magazine. Letters to be directed to him at 
Clinton, Oneida Co. N. Y. 





We learn by the Utica Evan. Magazine, 
that a monthly Conference of Universalist 
clergymen, was held at Sauquoit Village, 
Oneida Co. N. Y. on the"11th ult. Brs. N. 


Stacy, of Hamilton ; S. R. Smith, of Clin- | 


ton ; W. Underwood, of Litchfield ; Dol- 
phus Skinner, of Utica ; and W. Bullard, of 
Augusta, were present; of whom Brs. §. 
R. Smith and D. Skinner, delivered discour- 
, Ses ; the former from Luke 15: 29, and the 
latter from Gal. 1: 11, 12. The services 
| were well attended: The Conference stands 
adjourned to the neighbourhood called Han- 
over, in Kirkland, where it was to meet on 
the 11th inst. 








Thirteen new Universalist Societies have 
been formed in Maine, within the last year, 





We perceive that Rev. M. Rayner was to 
preach at Danbury, Con. on the 8th inst. and 
that his pulpit was to be supplied by Rey, 
Mr. Chapin. We rejoice at this informa. 
tion, for we know that Mr. C. is an excel- 
lent man. He has preached as a Methodist 
about thirty years, and has been much and 
deservedly esteemed by them. Nearly one 
year ago, he withdrew from their connex- 
ion. Endued with a sound understanding, 
of amiable and exemplary manners, and his 
head bearing the silver blossoms of age, he 
now becomes the fearless, and we trust, the 
able champion of Universal Grace. May his 


success equal his candour and his magnanim- 
ity. R. C. 


Another Conversion in the Ministry. 

We learn from our worthy Br. Myers, that 
Rev. G. W Richmond, of Lewisburg, Pa., 
has renounced the dogmas of endless cruelty, 
and is now rejoicing in that truth which 
maketh free indeed. He is a man of good 
talents, and sustains an excellent moral cha- 





racter. 


RELIGIOUS INQUIRER. 

We have received the two first numbers 
of the 8th volume of this paper, published 
by Rev. Menzies Rayner, Editor and Pro- 
prietor, assisted by Rev. Lucius R. Paige.— 
It is enlarged to a handsome quarto form, 
and published weekly at Two Dollars per 
annum. 





We learn from the Religious Inquirer that 
a new Universalist Society has been formed 
in Berlin, and another in Southington, Con. 





oe 
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BRRORS OF UNIVERSALISTS. 


Universalists maintain with great 
truth, that their own particular views, 
are of all others, best calculated to 
inspire devotion and quicken the 
feelings to an ardent and temperate 
zeal. 

And they affect to wonder how peo- 
ple of different sentiments can either 
feel religious or take so much pains 
to attend church and promote their 
opinions. ‘They laugh at others, for 
saying and doing so much to redeem 
the non-elect from hell, or to save 
those that God eternally knew would be 
lost. These things are absurd enough 
in all conscience—but by saying they 
are so in others, it is half admitted 
that they might do them, with at least 
the show of propriety. And they will 
generally much sooner aid an ortho- 
dex society to builda church, and 
support a minister, than furnish and 
accommodate themselves with either. 
If the Bible Society makes a demand 
for funds, they will give liberally,— 
ora missionary asks money they will 
bestow it; when they would not take 
a periodical paper devoted to the dis- 
semination of their own sentiments, 
nor contribute to a travelling preach- 
er of their own persuasion, under the 
pretence that they were too poor! ‘The 
reason of these things is, that they 
find it much easier to go with the cur- 
rent, than to make any exertion, or 
so much as move a finger for them- 
selves. Such conduct might only 
rank under the catalogue of inconsis- 
tencies,—but it shows a supineness 
and luke-warmness as unwarrantable, 
as it is indolent. 

In the name of heaven—if Univer- 
salism ought to inspire its votaries 
with so much fervor and zeal, as to 
engage their efforts to promote and 
secure its influence in the world— 
why do they not move onward to the 
work ? Why stand still in an age 
when no miracles are expected, and 
wait like the host of Israel, ‘* to see 





the salvation of the Lord?’ Why do 
they not more generally, like the 


primitive christians, who are suppo- 


sed to have been influenced by the 
same doctrines,;—form societies, and 
if too poor to build a chureli—do as 
they did, meet in each others dwell- 
ing houses! And why keep a great 
majority of their ministers—especial- 
ly those who are inexperienced, in 
poverty and under every. discourage- 
ment—the contempt of other denom- 
inauons and the hving reproach of 
their own! These young men are 
in a very few years to take the pla- 
ces of the veterans who have fought 
the battles and won the victories of 
the order. And how are they tobe 
prepared to do so, and to fill them 
with propriety and effect, if their 
youth must pass away without the 
means of culture, or the necessary 
leisure for improvement? But this 
is suffered, while many for public o- 
pinion’s sake, are lavishing their a- 
bundance on institutions for educa- 
ting young men for a ministry which 
they abhor, and which is to insult and 
oppress theirown. These things are 
not merely inconsistencies—-they he- 
tray an astonishing indifference to the 
interests of the denomination—a want 
of foresight—a disregard ofthe wel- 
fare of generations to come. And it 
is to the future that every Universal- 
ist looks for the general spread of his 
doctrine, though a moderate degree 
of zexl would effect much, even at 
present—enough at least, to secure 
more respect for their sincerity and 
devotion. 





If you allow yourselves to wonder 
how others can be engaged, whose 
religion would seem to forbid it---do 
not allow others»to feel astonishment 
that you cannot be warmed and mo- 
ved by your own! And if others ar- 
gue and act rationally from false pre- 
mises, you surely ought not to err by 


mere coldness from those that are 
true. S.R.S. 
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GOODNESS OF GOD. 

The following article, written to disprove 
the doctrine of universal salvation from sin 
and misery, is the composition of a Presbyte- 
rian clergyman—one who received the highest 
honors of his class at the Theological Semina- 
nary, Princeton, N. J. We copy it from the 
original. The notes annexed are in reply. 


When I steadily survey only the glorious 
exhibition which God makes of his good- 
ness, wisdom and power, I infer that there 
can be no unhappines among the creatures 
of such a Creator---among the subjects of 
so wise and powerful, and good a Sovereign. 
(1) I reason thus. Infinite Goodness can- 
not delight in misery—Infinite Wisdom and 
Power can prevent its existence.(2) 

I turn around and examine how my theo- 
ry agrees with the actual state of facts— 
Here I find my well-meant philosophical in- 
ference contradicted Ten thousand un- 
happy objects arise around me—the sighs 
of disappointment, and the groans of misery, 
continually murmur in my ears. Misery 
does exist and has existed for almost six 
thousand years. The history of our world 
is little else but the history ef misery. (3)— 
Now if misery may exist in the Government 
of God for a moment ; it may, as we see it 
actually has, continue to exist for six thou- 
sand years; and if for six thousand years, 
it may forever. (4) 

If the goodness of God permits me to be 
unhappy for a minute, it may for three score 
years and ten ; and if for three score years 
and ten, it may, for any thing I know to the 
contrary, for all eternity. (5) 

From the Goodness of God, therefore I 
can infer nothing in regard to the continu- 
ance of misery. [6] By the search of my 
feeble unaided reason, I cannot find out 
God. I will therefore turn to the volume in 
which God speaks—theie I find that if I 
love and serve him, I shall be happy—but 
if not I shall be miserable. [7] 


(1) Friend, ‘thou reasonest well.’ No abso- 
lute evil and consequent unhappiness, can ex- 
ist among the creatures of so wise, and power- 
ful, and good a Sovereign. Evil, we know, 
does exist—and it is necessary it should be so 
—but it is only partial. 

“ All discord harmony not understood— 
All partial evil universal good.”’ 

(2) This is a self-evident proposition—and 
it inevitably proves the final salvation of all 
men. God, we know, does not wholly prevent 
the existence of evil—and why? Is it because 














He delights in it? Certainly not. Does He 
permit it to exist without a specific design? If 
He does, we are under no obligation to praise 
Him for the happiness we enjoy in the inter. 
vals of pain—and if misery, and that alone, be 
His design in permitting it to exist, He de. 
serves nothing save the reward of a tyrant.— 
The question is yet unanswered—Why does 
not God prevent the existence of evil? There 
is but one reply—it is for the purpose of edu. 
cing good therefrom— 
“« From partial evil still educing good.” 


(3) We cannot admit this assertion— it 
would involve the character of the Deity in 
cruelty. If we admit that “the history of our 
world is little else but the history of misery,” 
we cannot avoid the conclusion that cruelty 
prompted creation. Mere existence is not a 
blessing. Life without either pleasure or pain 
can neither be a gift deserving praise, or its 
contrary. It is perfectly nugatory. Neither 
is existence a blessing with an EQUAL mixture 
of happiness ond unhappiness. The former 
must outweigh the latter, or existence is not a 
blessing—therefore the enjoyment experienced 
by mankind, individually, and collectively, 
must be greater than the misery. It follows 
that the position of our author, that “the his- 
tory of our world is little else but the history 
of misery,’ cannot be sustained without charg- 
the Deity with cruelty. 


(4) This rule would prove too much—the 
same principle would prove that my body of 
flesh and blood will exist for ever—which is 
an absurdity. 

(5) This famous principle of analogy is very 
frequently used to prove misery in a future 
mode of being,—but it proves too much—con- 
sequently it proves nothing at all. If admitted, 
it would prove the endless misery of the whole 
human family! ! The goodness of God permits 
ALL men to be somewhat miserable here—why 
may it not permit aLL the human family to be 
endlessly miserable hereafter?—It would also 
prove the ENDLESS HAPPINESS OF ALL MEN. 
The position of our author may be thus para- 
phrased—“ If the goodness of God permits me 
to be happy for a minute.....it may, for aught I 
know te the contrary, for all eternity.” All 
men enjoy some happiness here—ergo, accord- 
ing to the famous principle of analogy used 
by our author, they may be happy for all eter- 
nity —The goodness of God permits al} men to 





ce 
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‘shufile off this mortal coil’—why may not the 
ness of God permit us to shuffle off immor- 
tality? This would be unavoidably proven 


from the principle of analogy. 


(6) What! not infer any thing from the 
goodness of God, in regard to the continuance 
of misery ! From whence, my friend, dost thou 
infer any thing in regard to the continuance of 
happiness? If we can infer nothing from the 
goodness of God 1n regard to the continuance 
of misery, we certainly can infer nothing 
therefrom in regard to the continuance of hap- 
piness. 


(7) Lwillalso “ turn to the volume in which 
God speaks :—there I find that’ “‘ the way of 
transgressors IS hard’”—“ there IS no peace 
to the wicked”—*“ great peace HAVE they 
which keep thy law’—“ IN keeping the com- 
mandments there IS great reward.” And in 
regard to the continuance of misery, I will 
quote Isaran xxv,8: “He will swallow up 
death in victory; and the Lord God will wipe 
away tears from off ALL faces.” —ReEv. xxi, 4: 
“ And God shall wipe away ALL tears from 
their eyes; and there shall be no more death, 
neither sorrow nor crying, neither shall there 
be any more pain; for the former things are 


passed away.” A. C. T. 
+++ @Ge-..- 


A réflection for one that hath a full barn 
but no Christ. 


How have I rejoiced in a thing of nought, 
and pleased myself with a vanity? God hath 
blessed me in my fields, and my stores ; but 
not with spiritual blessings in heavenly pla- 
ces in Christ. My barns are full of corn, but 
my soul is empty with grace; common boun- 
ty hath given me a full use of the things of 
this life; but what if the meaning of it should 
be to fat me for the day of slaughter? What 
if this be the whole of my portion from the 
Lord? What if the language of his providen- 
ces to my soul should be this: Lo! here I 
have given thee, with Ishmael, the fatness 
of the earth! Thou shalt not say but thou 
hast tasted of thy Creator’s bounty; but 
make the most of it, for this is all that ever 
thou shalt have from me; there be others in 
the world, to whom I have denied these 
things, but for them I have reserved better : 
for the most part they are poor in this world 
but rich in faith! Should my conscience give 
me such a memento as Abraham, in the par- 
able, gives to Dives, Remember that thou in 
thy life time receivedst thy good things! Ah 
what a cut would that be to all my comforts? 
A man in a fever hath a lively colour, but a 





dying heart. I have an appearance, a shadow 
of comfort, but a sad state of soul.—OrtTHo- 
roX PAPER. 

If the writer of the above intended to exhibit 
a caricature of Christianity, his attempt has 
succeeded to adiniration. Are the bounties of 
heaven given but to be despised? Are they to 
be represented merely as a lure to entice men 
to perdition? Or rather, are they not visible 
witnesses of the boundless beneficence of the 
Giver of every good and perfect gift?—The 
Great First Cause can be known through the 
medium of his works only, and the effects, to 
be discovered, must come under the cogni- 
zance of our senses. If the heavens declare 
the glory of God, the fruits of the earth which 
nourish our bodies, bear equal testimony of His 
goodness. He who can say, “ My barns are 
full of corn,” and yet acknowledge himself de- 
void of thankfulness, is not only one of the 
murmurers, but agraceless wretch. Let these 
blessings be taken from him, and he will 
think them valuable. 

But what shal! be said of the man who rep- 
resents Deity as a cannibal, fattening him for 
slaughter?’ He may be beside himself, but 
much learning has not made him mad—unless, 
peradventure, he may have learned his jargon 
in the school of orthodoxy. But suppose the 
worst of the case—can a man who is predes- 
tined to this fate --can he avoid it by hanging 
his head as a bulrush? If the bounty of God is 
showered upon his head in the products of the 
earth, merely to tantalize him with the pros- 
pect of a more exalted good which he can nev- 
er enjoy—whose is the fault? 

But the writer seems to fear that conscience 
would turn traitor, and upbraid him with 
RECEIVING the good things bestowed by a 
bountiful providence ; whereas it would seem 
to be more in the way of duty, should it repri- 
mand him for ingratitude on account of these 
favors. ‘To be sure, he attempts to bolster the 
supposition by a PARABLE, not very apropos, 
when speaking of facts. I see not, why the 
stings of conscience might not be as properly 
applied to the intellectual gifts, or personal 
graces of 1 man, as to that prosperity in his 
worldly affairs, which are acknowledged as 
equally the gift of God. Should any one find 
himself thus situated in temporals, my advice 
is, that he either give his goods to the poor, or 


to the Lord’s Treasury—in Boston. 
MENTOR. 
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SIN. 
“* The wages of sin is death.” —Pavt. 


O why do men stil] madly tread 

The bleak and cheerless path of sin? 
When virtue has a banquet spread 

For all mankind, the soul within. 


Like the wide desolating flame 

Which casts a glow where it consumes— 
The deadly fire of sin and shame 

Its victim’s haggard form illumes. 


But while the outward man appears 
Possess’d of virtue’s heavenly ray ; 

His soul is steep’d in burning tears, 
To sorrow’s cankering worm a prey. 


And like the flame, whose transient glow 
Alone is seen, while that remains 

On which it feeds—then buried low 
In earth and ashes—silence reigns : 


So the sad victim glows awhile, 
To sin a wasting sacrifice— 

Then sinks to earth—detested—vile— 
Forgotten—in the tomb he lies. 


O why do men not rise and break 
The fetters which their souls have bound— 
Knowing that ever in the wake 
Of sia, the sting of death is foynd. 
A. C. T. 


+2 @@e-.- 
** Faith, Hope, Charity; these three.” 


There is a Faith which shall not die, 
When other Faith is dead ; 
There is a Hope that will not fly, 
When other — are fled : 
Such Faith and Hope are clear and bright 
In sorrow’s darkest, dreariest night. 


There is a Joy which never tires, 
But cheers the soul for ever ; 
There is a Love whose flame expires 
O never, never, never : 
Such Faith, and Hope, and Joy divine, 
And Holy Love, be thine and mine. 





If all men be saved, why live virtuously ? 
Answer : Because virtue administers pre. 
sent happiness ; vice involves us in present 
wretchedness. Because by the first, we 
show our love and gratitude to God, by the 
last, prove ourselves ungrateful wretches, 
Why should not a person fracture a limb, 
because he is certain of having it made 
sound ? Why not contract a loathsome and 
painful disease, if certain of being restored 
to health ? Why not live in poverty and 
wretchedness, because certain of receivi 
abundant wealth, at a future period ? 
not disobey our parents and injure our rela- 
tives, because we are certain those parents 
will eventually bestow on each of us a rich 
inheritance ? By the same rule, why should 
a person revolt from the law of his Maker, 
injure his offspring, labour to render himself 
wretched in this world, and voluntarily live 
in a hell of torture here, because he believes 
God will restore him to holiness, and make 
him eternally happy in the world to come ? 
It is believed that a candid solution of these 
queries, would completely remove from the 
minds of honest christians, the difficulty im- 
plied in that one which heads this article.— 


Liberalist. 
—-3ao— 

We contemplate publishing an abridged 
edition of ‘‘ T. Southwood Smith’s Treatise 
on Divine Government’’—several extracts 
from which may be found in our preceding 
numbers, 12mo. 200 or 250 pages, afforded in 
boards at 50 cents. Will our brother Edi- 
tors and Publishers inform us what sutcess 
would probably attend the publication, im 
their respective neighborhoods? 


++ @@O+-- 
RELIGIOUS NOTICES. 

T. Fisk will preach at the Universalist 
Church in Grand, near Division street, on 
Sunday morning, afternoon, and evening, 

A. C. Tuomas will preach at the Prince 
street church, Sunday morning, afternoon, 
and evening. 

The * New-York Union Society” will 
meet at the Universalist church in Grand 
street, on Wednesday evening, March 25, at 


7 o’clock. 
eee eee 

(C7? The New-York Gosper HERALD AND 
UNIVERSALIST REVIEW, is published overs 
other Saturday. by A. C. THOMAS, at No. 
Centre (near Pear!-st. ) 


T. FISK, EDITOR. 


Terms:—City subscribers, $1 25; subscribers 
who receive their papers by mail, $1 per annum 
—payable, in all cases,in advance. [[7 Com- 
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